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GRADATIONAL CONSTRUCTIONS

IN THE WORLD FOLKLORE PICTURE

The article analyzes the world folklore picture as one of the incarnations of the world picture
of traditional folk culture. One of the most vivid means of the world folklore picture representation
is gradational proverbs with an adjective in the comparative degree. Gradation is a comparison,
since the degree of intensity of an object quality is only a degree in comparison with the intensity
of the other objects corresponding quality.

The purpose of the article is to identify the specifics of gradational constructions in the world
folklore picture by analyzing proverbs with various comparatives: nyuue / Xysce, bonvuie / meHvule,
swiuie / Hudice, dopodice / Dewtesie, ymuee / enynee (better / worse, more / less, higher / lower, more
expensive / cheaper, smarter / more stupid), etc. Characteristic types of gradational constructions
in proverbs have been considered, representation of donor and recipient concept spheres has been
revealed, principles of combining compared images have been analyzed, and comparison patterns in
gradational constructions have been described.

A stable trend of representation in the gradational constructions of donor and recipient concept
spheres of the world folklore picture “Man”, “Object”, “Animal”, and “Abstraction” has been
described in the article. The general characteristics of the entities compared are not decisive in
gradational proverbs. Comparison in these constructions is carried out on the basis of focusing on
the degree of certain qualities manifestation in the compared phenomena. The proposed interpre-
tation of the semantic properties of gradational constructions makes it possible to compare phe-
nomena not only from one concept sphere, but also from different ones. It has been revealed that
the basis of such comparisons is the consequences that arise when one compares situations exist-
ing on the basis of the compared concepts, as well as popular stereotypes, with which the prefer-
ence of a particular concept sphere is revealed in the course of situational consideration. Differ-
ent extending elements and limitatives, giving the compared entities contrasting features, help not
only to the paradox elimination, but also the concept sphere priority. The advantage may be due to
the situation and socio-psychological conditions of the creation and use of proverbs. The study to
gradational proverbs is promising not only for describing the category of comparison, but also for
understanding the nature and features of the world folklore picture.

Key words: gradational construction, comparative, concept sphere, proverb, basis of comparison,
world folklore picture.

Formulation of the problem. The world folklore
picture is considered to be “one of the images, one
of the incarnations of the world picture of traditional
folk culture” [1, p. 11]. Along with the reflection
of the folk experience the world folklore picture
contains an ancient view of the world, which is
embodied in numerous stereotypes that proverbs
bristle with. The world folklore picture differs from
the world linguistic picture both in the composition
of components and in structure. Since pre-
scientific, naive, mythological representations
are recorded in the world folklore picture, the set
of the most significant of them that have undergone
conceptualization does not coincide with the one
presented in the modern world linguistic picture as
a whole. Folklore concepts, which coincide with

general cultural concepts at the conceptual level, may
differ from them at the figurative one.

One of the most vivid means of the world folklore
picture representation is gradational proverbs with
an adjective in the comparative degree. Gradation is
an expression of the intensity degree of phenomena or
relations and “in its deepest essence is a comparison,
since the degree of intensity of an object quality
is only a degree in comparison with the intensity
of the other objects corresponding quality” [7, p. 94].

Recent researches and publications. The forms
semantic features of degrees of comparison in
gradational constructions have been considered in
the works of S. Ya. Alexandrova, O. P. Barmenkova,
V. P. Berkov, A. V. Bondarko, A. Vezhbitskaya,
A. B. Letuchego, Kh. D. Leemets, V. P. Musienko,
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E. Sapir, K. P. Herberman, M. I. Cheremisina
and others. The analysis of gradational constructions
in the world picture context has been carried out in
the studies of V. N Teliya, N. P. Tropina, A. D. Shmelev,
etc. However, the question of the mechanisms
and specifics of gradational constructions in the world
folklore picture still stands.

The purpose of the article is to identify the specifics
of gradational constructions in the world folklore picture
by analyzing proverbs with various comparatives:
ayuwe (ne Xxyoice) / xyoice (ne nyuuie), Oonvuie/
MeHbue, eviute/ Hudice, Kopoue (onudice ) / OnuHHell
(Oanvuie), munee/moutnee, Oopodice/dewiesne, ymHee
(vmHuell, pazymuee, myopenee, myopeuei) / enynee,
cnawe/eopue (me cuawe), 3iee, OnACHee, CMUpHee,
cmpauwinetl, npusssuugee, Npueepedniueell, ceeniee,
seonue (better (no worse) / worse (no better), more /
less, higher / lower, shorter (closer) / longer (further),
sweeter / more nauseous, more expensive / cheaper,
smarter (smarter, more sensible, wiser) /more stupid,
sweeter / bitter (not sweeter), angrier, more dangerous,
meeker, scarier, more affectionate, more fastidious,
lighter, louder), etc. [5; 6]. The purpose of the study
determines the formulation of the following tasks:
1) to consider the characteristic types of gradational
constructions in proverbs; 2) to reveal the representation
of donor and recipient concept spheres; 3) to analyze
the principles of combining compared images; 4) to
describe the comparison patterns in gradational
constructions.

Discussion. Although the gradational proverb
structure corresponds to the comparison language
model, it has certain peculiarities. When studying
the semantic principles of gradational constructions
formation (with the involvement of A. Vezhbitskaya’s
[4] and E. Sapir’s [14] correspondence discussions
on the semantic structure of the comparative), we
have found out that in all gradational proverbs,
regardless of the comparative origin, the general
characteristic of the compared entities is indecisive.
Comparison in these constructions is carried out on
the basis of focusing on the degree of certain qualities
manifestation in the compared phenomena. Therefore,
the quality may not be assigned to the semantics
of the arguments when they are compared [9].

The components of gradational constructions
in the world folklore picture represent four donor
and recipient concept spheres: “Yenosex” (“Man”)
(Kopmuauya npusepeonugeti dapvinu (A nurse is
more fastidious than a lady)), “IIpeomem” (“Object”)
(Hyorcoti u xneb crawe kanaua (Someone else'’s bread
is sweeter than a roll)), “Kueomnoe” (“Animal”)
(bnazocnosenusiti bapan ayuule HeOIA20CI08EHHOZ0
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ovika (A blessed ram is better than an unblessed
bull)), “Abcmpaxyus” (“Abstraction”) (Craoxas
1021k yHue 2opvikotl npasovl (A sweet lie is better
than a bitter truth)). The proposed interpretation
of the semantic features of gradational proverbs
makes it possible to compare different concept
spheres:  “Yenogex” — “Ilpeomem”(“Man” —
“Object”) ([lobpwiil wenosex nyuuie KAMEHHbIX CIMEH
(A good man is better than stone walls)), “Henogex” —

“JKueomnoe” (“Man” — “Animal”’) (Kena 6e3 epo3svl
xyoice Kozvl (A wife without a thunderstorm is
worse than a goat)), “Abcmpaxyus” — “Yenosex”

(“Abstraction” “Man”) ((Con munee omya
u mamepu (Sleep is dearer than father and mother)),
“Ilpeomem” — “JKusommnoe” (“Object” — “Animal”)
(V30a oopoorce nowaou (The bridle is more expensive
than a horse)), ‘“‘Kusommnoe” “Yenosex”
(“Animal” — “Man”) (lopoockoe mens myopenell
Oepeserckoco nonomaps (An urban calf is more
sophisticated than a village sexton) and etc. As it can
be seen from the examples, gradational proverbs can
be extended and unextended.

The analysis of unextended proverbs, which from
a logical point of view are statements, shows isolated
cases of logical judgments like /7epo neeue coxu (The
pen is lighter than a plow) against the background
of numerous paradoxical proverbs that illustrate
people’s non-standard thinking. A linguistic paradox
arises when different components in a statement
contradict one another [3, p. 454], and it is based on
“the functional peculiarities of the natural language
and is not connected with the scientific picture
of the world, but only with the experience of those
speaking”[11,p. 186]. The proverb paradox, according
to E. A. Selivanova, “is formed as a sign anomaly
against the background of analogies of syntagmatics,
paradigmatics, epigmatics, axiology (evaluativeness)
and pragmatics of the language system” [11, p. 188].

Paradoxical feature in gradational proverbs
can arise due to the comparison of the concept
sphere  “Abocmpaxyusa”  (“Abstraction”)  with
others. Often, with such a comparison, an abstract
concept is enclosed in the semantics of the object
of comparison: Crnoso ayuwe neuamu, Ilpasoa
ceemuee connya (A word is better than a print,
Truth is brighter than the sun), etc. The comparison
prototype is much less often presented in an abstract
way: Jlenveu nyuute yeosopa (A bargain is a bargain).
The basis of such comparisons is the consequences
that arise when one compares situations existing on
the basis of the compared concepts. So, for example,
the proverb Croso ayuwe neuamu (A word is better
than a print) runs that the consequences of a word for
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a person can be more useful than the consequences
associated with the actions of a print.

Comparison in unextended proverbs can be
carried out on the basis of a pun — a joke “based on
a semantic combination in one context either different
meanings of one word or different words (phrases),
identical or similar in sound” [10, p. 56]: Ilepeces
Xyace Hedocesa, Apumywxa Mapunywku wne xyoice
(Overseeding is worse than underseeding, Arinushka
is not worse than Marinushka).

Often, the principles of the unextended proverbs
components combining turn into the analysis
of popular stereotypes, in the light of which
the dominance of a particular entity is revealed in
the course of situational consideration. For example,
in the proverb hopooa odopooce eonosvr (A beard
is more expensive than a head), preference is
given to the 6opoode (beard), contrary to its logical
interpretation of as a part of the whole (head) (beard
is “ hair on the lower part of the face” [13, I, p. 108]),
due to the fact that a beard is “a sign of masculinity,
the embodiment of vitality, growth, fertility” in
people’s ideas [12, p. 229].

Preference may be given to the essence over its
framing, since in the people’s minds there is an idea
of the secondary nature of accessories (Compare:
Bempeuaiom no oodedicke, a nposooicarom no ymy:
Clothes don't make the man). For example, in
the proverb [linaca oOopooice moocen (The sword
is more valuable that the scabbard), wnaea (the
sword) is “a cold thrusting weapon with a straight,
narrow and long blade of a triangular, tetrahedral or
hexagonal shape” [13, IV, p. 726] is more preferable
than noocnwr (the scabbard) which is “a case for
a cutlass, a sword, or a dagger” [13, II, p. 507].

Extending elements like other secondary parts
are optional because, according to syntactic theories,
their removal does not destroy the syntactic unity
of a sentence. The extraction of the extending
elements does not affect the structure of the proverb
either: Ckynoti 60ocau 6Oeonee nuweco — *boeau
beonee nuwgeco (The covetous rich man is poorer
than the beggar — * The rich man is poorer than
the beggar). However, from a semantic point of view,
the extraction of extending elements from the proverb
leads to the appearance of illogical formations. This
is the peculiarity of proverbs.

The extending element of the object of comparison
plays an essential role in determining the preference
by comparison. So, when comparing an abstract
concept with a concrete one in proverbs: /[oopas
cnasa odopodce boeamcmea, Jlackosoe cnoso nyuje
oyounwvt (Good glory is more valuable than wealth,

An affectionate word is better than a club), extending
elements contain “pleasant” seme, which determines
priority: dobpsiii (kind) is “favorable, bringing good,
success, joy; very good, great, not tainted by anything,
flawless, irreproachable” [13, I, p. 410—411]; rackossiii
(affectionate) is “giving a pleasant sensation; lolling,
soothing [13, II, p. 165]. At the same time, as it can
be seen from the above-given examples, the extending
element, in combination with the object of comparison,
is metaphorized: 0obpas crasa, n1ackosoe croso (good
glory, an affectionate word).

The extending element also contributes to paradox
removal. So, when comparing the concept spheres
“Yenosex” (“Man”) (Ilnoxou mosapuwy nywe
oounouku (A bad comrade is worse than a single
man), “Tlpenmet” (“Object”) (Yyorcoti u x1eb6 crawe
xkanaua (Someone else s bread is sweeter than a roll))
and “Aocmpaxyun” (“Abstraction”) (Mnas xeana
xyoce nonowenusi (Another praise is worse than
reproach)), the paradoxical feature of judgments
*Tosapuw nywe oounouxu, *Xneb crawe raraua,
*Xeana xyoice nonoutenust is overcome at the expense
of extending elements nioxoti, uyscoti, unas ( bad,
someone else’s, another). For example, paradoxical
feature in comparison *Tosapuwy nywe 00uHOUKU
(A comrade is worse than a single man) is overcome
by pointing out to the negative qualities of a comrade
by introducing an adjective extending element nzoxou
(bad) “possessing negative qualities or properties”
[13, 111, p. 145].

Sometimes extending elements have a rhythmic-
intonation function, being semantically empty. As
a result, the elimination of paradoxical feature can be
carried out by introducing a limiting syntaxeme into
the proverb. So, the proverb Ilemyxy sumennoe sepro
arcemuydcunvl dopodice (For a rooster, a grain of barley
is more valuable than a pearl) contains the extending
element of the object of comparison, which, however,
does not help to eliminate the paradox. Compare
the paradoxical features of judgments: *3epno
arcemuydcuHbl 0opooice (A grain is more valuable than
a pearl) and *Sumennoe 3epro srcemyyscunst dopooice
(A barley grain is more valuable than a pearl). In
this situation, the elimination of paradoxical feature
is facilitated by its clarification by introducing
the subject of perception: nemyx (a rooster).

With the help of the limitative, an emphasis is
also placed on the priority of choosing one or another
entity. For example, in the proverbs Cxynomy oyuwa
Oewtesne epowia, YwmHomy cio6o nywe OyOUHbL,
Kasaxy xouw cebs oopooce (A soul is cheaper than
a penny for a stingy man, A word is better than a club
for a clever person, A horse is dearer for a Cossack
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than he himself) there is a limitation of the national idea
of ckynocmu, yme, xasaxe (stinginess, intelligence,
a Cossack): *Ecau uenogex ckynoil, mo emy oyuia
Oeutesne epowa (If a person is stingy, then his soul is
less important(dear) than a penny for him).

The preference for a particular entity is revealed
in the course of situational consideration. So, when
interpreting the proverb Cmapux, da ryuuie cemepwix
monoowvix (the Old Man is better than seven young
people) the popular idea of cmapuxe (the old man)
is noted, usually in physiological data an old man is
inferior to monoowvim (the young one) (the old man is
“aman who has reached his old age” [13, IV, p. 249]),
but in this case, he is capable of competing. The
choice of the extending element cemepwix (seven)
clarifies the meaning of the object of comparison
and creates a rhyme.

The gradual features can be represented in form
of a scale, at the poles of which there are opposite
meanings of the feature; in the middle of this scale
there is a point that separates the positive and negative
meanings of the feature [15, p. 54]. For example, for
the feature “height” the axis will separate the meanings
“high” as positive and “/ow” as negative. As lexical
units - adjectives or adverbs that express the meanings
of a feature - the poles of the scale can be antonyms
(both high and low) [2, p. 231-232]. It should be
noted that not all features that can be represented as
scales have antonymic pairs in a particular language as
a means of expressing the meanings of the scale poles.

In numerous extended proverbs, the priority
of one concept sphere over another appears due to
the fact that the comparison takes place in accordance
with some ideas. The extending elements are often
in antonymic relationships, endowing the compared
entities with contrasting features. According to ideas
(ethical, aesthetic, moral, etc.), there are the following
comparisons of entities in proverbs with extending
elements: ceoii—uyarcoii: Ceoti dypax 0oposice uyncozo
ymuuxa (national — foreign: Our fool is dearer than
someone else's clever man); manenvkuii — 6016W010L:
Manenvrkoe Oeno ayuwe  bonvuoco  Hezdenvs
(small — big: Small business is better than big
idleness); 0o6pvti — Xxyooit (nuxoir): J{obpoe
MONIYaHbe ayuuLe Xy002o opuanvs, Jluxoe ensioeHve
nywe 006pozo npouweHvs (good — bad (dashing):
Good silence is better than a bad grunt, A dashing
look is more than a kind request);, ymnasn — ziynaa:
Yunas nooco nyuwe enynoii npasovt (clever — stupid:
A clever lie is better than a stupid truth);, cmaputit —
Monoooti: Cmapulii NOIKOGHUK cmapute Moi00020
eenepana (old - young: The old colonel is older than
the young general); ycueoit — mepmentit: JKugoui nec
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ayuwe mepmeozo avea (alive - dead: A living dog is
better than a dead lion); cnaokuit—zopwvkuii: Craokas
JI02ACh JIyHuLe 20PpbKoll npasovl (Sweet — bitter: A sweet
lie is better than a bitter truth), onusxkuii — 0a1bHUIL:
Bruskuii coced nyuwe danvretl poonu (close — distant:
A close neighbor is better than distant relatives);
nepeéas — nocneousnsn: llepsas Opanv ayuwe
nocaeounetl (first — last: The first fight is better than
the last); Onazocnosenuvlit — HedONA2OCI08CHHDBLIL:
bnacocnosennviii bapan ayuuwe Heb1A2OCI08EHHO20
ovika (blessed — unblessed: A blessed ram is better
than an unblessed bull), etc.

Entities in proverbs with extending elements are
compared situationally: ymuotit — Oypax: Jlyuwe
€ YMHbIM nomepsams, yem ¢ oypaxom natimu (clever —
fool: Better to lose with a clever man than to find
with a fool); yovimox — éapeiw: Jhyuwe c yovimxom
mopzosamy, yem ¢ Oapviuom eoposams (loss —
profit: It is better to trade at a loss than to steal with
a profit); a0 — paii: Jlywwe c ymuvim 8 ady uem
c enynvim 8 paro (hell — paradise: It is better to be
with a clever man in hell than with a stupid one in
paradise); opyz — Henpusmenv: Y Opyea nums 800y
ayuue Henpusmenbckoeo medy (friend — enemy: To
drink water from a friend is better than to eat honey
from the enemy), etc.

Occasional antonyms are also abound in proverbs:
Jlyuwe nuwuii npaseonvlil, wem 6ozay sadeonvlii (A
righteous beggar is better than a rich sneaky man),
Coimblit 601K CMUpHee 3A6UCHIIIUBO20 HeLOBEKA
(4 well-fed wolf is more humble than an envious
person), JIyuwe xne6 ¢ 6000, yem nupoz ¢ 6eooi
(Bread and water is better than a pie with trouble),
JlomawHuti meneHoxk Jnyyuie 3aAMOPCKOU KOPOGbl
(A domestic calf is better than an overseas cow),
Lvicanckas npaeda Xxysice npasociaeHol Kpueowl
(Gypsy truth is worse than Orthodox falsehood),
Koza na cope eviue rxoposvl 6 none (A goat on
a mountain is higher than a cow in a field) and others.
A preference relation is established between these
combinations. For example, *Ceotl, xomsa u enynoii,
npeonoumumenvuee, Yem Uyxicou, XOms U YMHbIU
(Your own, although stupid, is preferable to someone
else's, albeit smart), *[Ipaseonwiii, xoms u 6eoHwlil,
npeonoumumesnvHee, Yem epeutblil, Xoms u 602amoiil
(Righteous, although poor, is preferable to a sinner,
although rich), etc.

Conclusions and offers. Thus, gradational
constructions in the world folklore picture represent
four donor and recipient concept spheres: “Man”,
“Object”, “Animal”, and “Abstraction”. In gradational
proverbs, the general characteristic of the compared
entities is not decisive. Comparison in these
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constructions is carried out on the basis of focusing
on the degree of manifestation of certain qualities in
the compared phenomena. The proposed interpretation
of the semantic properties of gradational constructions
makes it possible to compare phenomena not only
from one concept sphere, but also from different ones.

The basis for comparison in such formations is
the consequences that arise when comparing situations
arising on the basis of the compared concepts, as well
as popular stereotypes, with which the preference
of a particular concept sphere is revealed in the course
of situational consideration. Various extending
elements and limitatives, endowing the compared
entities with contrasting features, contribute not only
to the elimination of paradox, overcoming triviality,
but also to the accents placement with the priority
of a particular concept sphere. This preference may be
determined by the situation and socio-psychological
conditions for the creation and use of a proverb. This
explains the existence of directly opposite gradational

proverbs: Yzoeop Oopooice Oenee w Jlenveu ayuuie
yeosopa (An agreement is more valuable than money
and Money is better than an agreement), /[obpoe
MOnyaHnve ayuuie Xy0020 80puansbsi u Xy0oe Moruanve
ayuue 006pozo sopuamnvs (A good silence is better
than a bad grumbling, and An ill silence is better than
a good grumbling).

Since all proverbs and sayings are based on
the correlation of the external semantic form with
the internal one, the comparison always runs through
the proverb. Therefore, turning to gradational
proverbs, which are based on comparison as
a kind of correlation, is promising not only for
describing the category of comparison, but also
for understanding the semantic nature, features,
and also the mechanisms of all proverbs and sayings
formation. The analysis of linguistic material in
gradational constructions allows looking deeper
inside national consciousness, which is represented
in the world folklore picture.
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Canosa I. YO. TPAJIAIIIAHI KOHCTPYKIIII ¥ ®OJbLKJIOPHIN KAPTHHI CBITY
Y ecmammi npoarnanizoeano gonvkiopHy kapmumy cimy sK 0OHe 3 8MIleHb KAPMUHU C8INYy mpaouyitiHol

HAPOOHOI KYIbmypu, ACKpASUM 3acoOoM penpesenmayii AKoi € epadayiini napemii 3 NPUKMEmHUKOM
V nopigusibHoMy cmyneti. I padayisi € nopiGHAHHAM, OCKLIbKU CMYNIHb IHIMEHCUBHOCMIE AKOCMI OY0b-1K020
00’ exma nuuie Cmyninb NOPIGHAHO 3 IHMEHCUBHICTIIO BIONOBIOHOI AKOCMI THUWUX 00 €KMIB.
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Memoro cmammi € susaenents cneyuiku 2padayiiiHux KOHCMpPYKYIl Y OoNbKIOPHITE KAPMUHT C8INTY WISAXOM
auanizy napemiil i3 pisHUMU KOMAAPAMUEAMU JIyyuuie/Xyice, ODonbule/MeHblle, sblule/Hudice, 00podice/deulesie,
yMmHee/2nynee mouyo. Pozensinymo xapaxmepHi munu 2padayitiHux ymeopets y napemisx, 8UseieHo eKCniiKayio
00HOPCHKOI ma peyunicumuoi Konyenmocghep, npoananizo8ano NPUHYUNU 00 €OHANHA NOPIGHIOBAHUX 00pa3is,
NOMPAKMOBAHO 3AKOHOMIPHOCII 3ICMAGNEHHS Y 2PAOAYIIHUX KOHCMPYKYIAX.

Y cmammi onucano cmabinbny menoenyiro penpeseHmayii y epadayiiHux KOHCMPYKYiaX OOHOPCLKUX
ma peyunieHmuux Koryenmocgep Gonvknopnoi kapmunu ceimy «JIrounay, «llpeomemy, «Teapunay,
«Abcmpaxyisy. Y epadayiunux napemiax 3aeanvbHa Xapaxmepucmuka CymHocmel, wo 3iCmasisiiomscs,
€ Hecymmegorw. 1lopiensaHHs 6 Yux KOHCMPYKYIAX 30TUCHIOEMbCS HA NIOCMABL (QOKYCYBAHHS HA CIYNIHb NPOAGY
6 NOPIBHIOBAHUX ABUWAX NEeGHUX AKOCMEU. 3anponoHo8ana iHmepnpemayis CeManmuiyHux 61acmugocme
2PAOayitiHUX KOHCIMPYKYI 3YMOBIIOE MOJNCIUBICMb NOPIGHAHHS A6UW He MITbKU 3 00HIE] KoHyenmocpepu,
ane maxooic i3 piznux konyenmocghep. Busasneno, uo niocmagoio nopieHsHHs 8 Mmakux YmeopeHHsx € HacaioKu
6 3icmaeienHi cumyayil, wo GUHUKAIOMb HA 0A3I NOPIBHIOBAHUX NOHAMb, A MAKOJC HAPOOHI CMepeomunt,
3VPaxXy8aHHAMAKUX NEPeBA2AKOHYeNMOCHEPU BUABTILEMbCLE CUMYAMUBHOMY PO3210I. Pi3Hipo3noscodaicysadi
ma AimMimamueu, HaoisiiouUu NOPIGHIOBAHI CYMHOCTI KORMPACMHUMU 81ACMUBOCISMU, CNPUSIOMb He MITbKU
SHAMMIO NAPAOOKCATLHOCHI, ane Ul HA2ONOWEHHIO Ha npiopumemHocmi Konyenmocgepu. llepesaca modice
3YMOBNIOBAMUC CUMYAYIEIO MA COYIATNbHO-NCUXOTO0TUHUMU YMOBAMU CINEOPEHHA MA BUKOPUCHAHHA NAPEMIi.
3eepuenns 0o epadayiiinux napemiil € NnepcReKMUSHUM He auue 0151 ONUCY Kame2opii NopieHAHHs, dane i 01
PO3VMIHHA NPUPOOU i 61acmMusocment orbKI0PHOT KapmuHu Cinty.

Knrouosi cnosa: epadayiiina KoncmpyKyis, Komnapamus, KoHyenmocgepa, napemis, niocmasda NOpieHsIHHS,
Gonvropra xapmuna ceimy.
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